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I would have you day by day, fix your eyes upon the 
greatness of our country, until you become filled with the love 
at her, and when you are impressed by the spectacle of her 
glory, inflect that it has been acquired by men, who knew their 
duty and had the courage to do it. 



: (Piracies) 



^BP? MRj|*Hff*Wll HPTT, India I loved 
before I came away. Now the very dust of India has become 
holy to me, the very air is now to me holy, it is now the holy 
land the place of pilgrimage , the tirtha. 1 



iftr, 



Hearken unto me. Ye children of tomor- 
tality, all ye who once dwelt in abodes of divine, I hav^ known 
the supreme person, the one whose light shines forth from 
beyond the darkness. ^ H<H*n**<*iRi: 3PJMW:! i 



T ^TfrFTT 



^TRrfTI 



BHH J I f^ifr 



"^T: 



: ?fcf 



:? '(^1.^.1.8. 7) ^ " 
^ HNMfdlPd ^'(^3^.1.2.20) ' 



WT 



fcRT foKifacii ^TCftl If there is one place on the face of earth, 
where all dreams of living men have found a home from the 
very earliest days where man began the dream of existence, it is 
India. 2 



HM<=mi 



Rolland, 
phers 3 



?fiT Romain 
India has always been a nation of Philoso- 
i ftct^fafd 



one has to travel far In time and space to have glimses of what 
she was and what she said 4 ^fHcf ^ *lHI*flt| s ? 



discovery of his past opened before man a new world of 
'knowledge, it made him concious of his own heritage and 
/inspired Mm 5 cTFT *j5i>Kifti*HU<4 "^T^ TT^ t^Jrt "5TFT 



But out of the past is built the future. Look back, 
therefore, as far as you can drink deep of the eternal fountains 
that are behind, and after that look forward, march farword, 
and make India brighter, greater, much higher than She ever 



was. 6 



?fcT "S^JNFt 3>aqi^I A great past ought to be 



followed by a greater future 7 



:l You must know your past 



and recover it for the progress of your future 7 



3lPr ^T The whole past history of the world would 
be darkness to him and not knowing what those who carne 
before him had done for hini, he would probably care little to 
do anything for those who are to come after him 8 



"cTIT 



philosophy is essentialy concerned 



with the present. 



It 
is not life, unless we can find the vital link between it and the 



present 10 JC-KI^S ^ aT^^ltf^ 51 ^^ H^f 1 ^" WlfcTI 

i 'he past! 



with us, and that we are and that we have, comes from the past 

we are its products and we live immersed in it. lc) 



?fir Tq^i <rwil, si If India forgets them sh< 
will no longer remain India and much that has been made he; 

our Joy and Pride will cease to be 10 ^TRW^ft 






TO combine it with the present anc 

extend it to future to break from it where it cannot t>e united, tc 
so make ail this the pulsating and vibrating material for thoughi 
and action - that is life. 10 






The philosophy of a country is the cream of if s 
and civiHzatien 11 %&m ifcfft: *H 



^RlP^pqti^^ 

-tpr 



?FqftflRw^f India is the only country 
which has Imovm God. 12 Wm^ ^ *\\d^r f The 



repository of noblest spiritual tradition 13 

, The greatest spiritual force of the world l4 Trt^ 

The beating heart of the world 15 *! 
The leader of the human cwlution 16 
The head of the world 16 



The mother of the world 17 '^ 

India is not for herself but for God - for the whole world 18 



It is absurd to talk as though India produced 
nothing but Sadhus, Yogis, Mahatmas, Philosophers and the 
like. The life of India has displayed itself in all activities. 19 



In 

mathematics the anccient Indians made some epock-inaking 
discoveries notably that of the zero sign, of the decimal place- 
value system, of the use of minus sign and the use of algebra of 
letters. 20 "nf^Rnnr^f 4 0* 



"?Rf 
<4>UrflH: MK^fl^^fed: Al Jahize 



Hindus excel in astrology, mathematics, 



medicine and in various other sciences "t^T: 



^IKc^t yt^a^i^ 3Pt^f ^Tf^KPTI ^M^^M^iii: 1,23... -0 

[ Gravitation 



was known by the Indians thousands of years before Newton 
was born. 21 



: Will 



MTOHt ^ql^l ^i^flRi, aTq^fii^^ Well 



Mother through Arabs, of much of our mathematic, 
Mother through die Buddha of the ideals embodied in 
Christianity, Mother through the village community of self- 



6 

government and democracy. 22 3u$*fl*iMi ?ERT 

i, UFT 



Mother India is in many ways the mother of us all. 



22 



ff?ifcpfr:, 5000 



cfFT 






3RTPf, The motion of the moon and the 
sun were carefully observed by the Hindus. 24 *i4^*<ii : T PRFWT 



*: Yaqubi 

Hindus are more exact in astronomy and astro- 
logy than any other people. TR? : scK^ril^*^: ^TR^TT: Wlfci^i, 
^dlfd y*dlRm "cfWT' ^ We find that of 



all the nations the Hindus alone had well nigh accurately deter- 
mined the rate of the precision of the equinoxes. 25 wtf 

f: ?fcf 



' (3.16) fi ^ *K*J|H 
cIFT 



(3,27) 



l 9ft 

About cosmology and all the pertains to it and 
you will find how wonderfully they are in accordance with the 



m 7 

latest discoveries of modern science and where there is dishar- 
mony, you will find that it is modern science which lacks and 
not they 27 



cftfcf 



^TRxft f^FJST IsT^I 



They 

were in touch with the latest discoveries of science and reli- 
gion. 28 
<^ VI I Pi 



cMHIUMFPJTT *JKd*HHl 



Egypt herself in the earlier antiquity, re- 
ceived her laws, her social institutions, her arts and her sciences 
fromlndia. ^PdMNl^l^ zmtf M*HlPl, 

MKd^ld, 



.. 
Madame Blavatskyt^ft^fW: ww\: Se- 



cret Doctrine ?fcr 
: Plato 



cT: IRT ftfaPU ^f ^ 550 



fd <*M-*H "sire:! 29 dc^ft The Greeks before the time 



of Pythogoras travelled into India for instruction i<fc<f<m 
ld Voltaire "^teT^ 5fcT 



(William James) 30 (M.Winteilutz) ^ R 



T: Man is a rational animal 

f : Aristotle ^Trft^R^, "?fcr Man is a thought 
adventurer 32 ^RFfof: *H<=n^&ilRi D.H. Lawrence fe^t* 

"^RFRT: 



"SI^T: 



f "3ft: 



TT^IT lifer 



chdf< 



Wffi: ^ t^Tc^ T^l TPWRFf Wjrl7 "^^ "^I^I^ 



ft^i<Tijce(T > 






The fate of the human race was more than ever dependent 
on its moral strength today. The way to Joyful and happy state 
is through renunciation and self limitation everywhere. I am 
absolutely convinced that no wealth in the world can help 
humanity farward. The example of great and pure characters is 
the only thing that can produce fine ideas or noble deeds. 33 3RT 



^PTFlt 






W<TT: 



10 

<H$<?iif^<*>d<m 



avicu 



: It was obvious that therewas a great 
unknown region all around us, and science with it's magnifi- 
cient achievements, knew little enough about it. 



(Galilio) <=rHp>^ (Copernicus) 
WFft 



(Einstien) 

(Gravity) Wfefqfe P^^ld^: (Law of Relativity) 
: 4IHMI 



^rftr "^ 

(Electron, Proton, Nutrons) 



: (Cosmic Showers) 



1,86^00 ^e^ %fa t^PTf 



It is still one of unsolved riddles of science 34 dR<lflijpj 

5404 its t^* "^f Tf]Tft (George Gainou) "FT 



WT: Sift 



Cohesive 
forces "^fcT 



light ether 
: which so far had nothing but the name 



space 

: cells 



chromosomes 



science 



Why? 
, How? 



: "^rffcf ^tlqarq^^iMt. Science ignored the ultimate 
purposes and looked at the fact alone - science had told us noth- 
ing about the purpose in life. 35 



, perhaps science has'been too narrow in if s 
approach to life, and has ignored many vital aspects in it. 35 



aim only when it conduces to the growth of man into his higher 

possibilities, when all his expressions converge towards a 

greater than his present life in the Ignorance. 36 *cf " T3f 

" 



w 



: Ulti- 



mate Situations 37 



If all the mountains were books and all the 
lakes ink and all the trees pens, still they would not suffice to 
dipict the misery. 38 H4aiPi ^qffri TI^TT: ^T , 

<[:lf 



H Running 

birth to death, from death to birth we have shed, on this 
long way, truely more tears than water contained within the 
four great oceans 39 



f Though we may be weak and erring 
mortals, living a brief and uncertain span of life, yet there is 
something of the stuff of the immortal Ck>d in us. 40 ^f4 



13 



There is infinitely 
worthier subject than all these trees and stones and even all 
these stars, there is the mind of man. What is man, and what 
can he become. 41 



dxi^n<?ifHla TfPT 



Jj 1.1.9) 



ifcf 



Philosophy is 



the study of the nature of experience as a whole 42 

Mainly all enlightened life led with 



far-sight, fore-sight and in-sight 43 FT 

Self comprehension of 



Reality. 44 



Of all the forces that have worked 
and are still working to mould the destinies of the human races 
none certaMy,is more potent than that manifestation whi chwe 
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call religion 45 



cTnfq 



s^Hq 



^nRcPTRfT, 



?1cr UTIT^I dWlc^ f^^4,H<fij CTRF^J Here 



first sprang up inquiries into the natr of man and into the 
internal world 45 "WfcT: 



: "STTRT 



Give it up and you die. 45 

, It is feared that even this small 
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ramnent of philosophical learning will vanish in one or two 
generations, as the youths of the day, do not take to those 
studies. 46 



Europe is today turning towards India in her 
search for a saner and surer attitude of life and humanity that 
which has brought her to the brink of ruin. 47 3ncRT 



"3FTRt qicr^iPt SJft^T, to bring new 
life and new vitality to the western and other nations, which are 
now almost borne down half killed and degraded by Political 
ambitions and social scheming 48 iMct-Th <*>!$: ifa*ojjl*? trftf 



nation cannot be strong unless it believes in God. 



fJc^TT, There is no study so 



elevating as that of the Upanishads 49 



, The six systems in which the philo- 
sophical thought of India has found its full realisation. 50 



The Indian who has lost his Indian Soul must regain it. 

f: HRcffa: "3;?: 



Therefore my Mends, the way out is, that first and fore- 
most work, we must keep firm hold on spirituality that inesti- 
mable rift handed down to us by our ancient fore-fathers. 50 



16 



aerfq 



"5PTF4, 



17 



Hic$t)Mi y^i^Ril ct^t 



: Wlfat \cliH, 



jhdcjd: 



31Hd!Wl u lirH 



Hlffcil 



i, d-sniii 



<jcqi, 
"^: ymi-t|*i ^KT: 
ct^ifn 



chqcri 
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Philoso- 



phy is the lamp of all the sciences. 



Philosophy is one of the noblest of 



life's persuits. 1 



T>-^ East is ever bold in search of the mysteries of the 
interna. ^rld 2 ^RT: WH^WI^ul w%$: ^^T 4<ffWi HI 
%f^ pci^^!H<^ o|^HI^I\ u 1 In the infancy of human civiliza- 
tion, India has lit the fire of spirituality. 3 



<&xb(Uti ^KdWft 3^4iR^<=b %^fr tH^R Here 
activity prevailed when even Greece did not exist, when Rome 
v* as not thought of, when the very fathers of the modern Euro- 
peans lived in forests and painted themselves blue. Even earlier, 
when history has no record, and tradition dares not peer into 
the gloom of that intence past, even from there until now, ideas 
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have marched out from her. 4 'iilh 



A world of thinkers, a creation of philosophers 5 
rtft^Ml <i^n^lci ^i^^i^acc(^i*iH^M u ^: ^1^*1 
, India is the land of idealism, the home of mysticism. 6 

HT^fcf 



India is preeminently the abode of religions 
and the richest mine of Psychological ideas. 7 



In India Philosophy 
stood on its own legs, and all other sciences looked to it for 
inspiration and support 8 STPrf^ ciwu<?i 



It is the master science guiding other sciences 8 



India's culture is in- 
comparable, being developed thousands of years of trial and 
experimentation till it attained to the highest standard ever 
reached by humanity and consequently possessed of an unshak- 
able stability and strength all its own. 9 



"SJt^R *TlM Wtffe "Ifet: Highly gifted races of 
mankind. 10 *ii-tq<rti<i THWK"I WTfWf: ^fcT, We are con- 
strained to bend our knee before the East and to see in the car- 
die of human race the mature land of highest philosophy. 11 



25 
TqnR[: 



vihi: ftcT, All that we value most has come 



to us from the East 12 



There is no achievement 
in the world which -can compare favourably with that of Indian 
speculative philosophy 13 ^ I i cvi 4^ 

Z\W\<*> 



fcc|l<*K "^ 9raraFgKT: tllwftl^ld 1 :! The Sankhya is 
generally concidered to be the oldest school of the Indian Phi- 
losophy 14 ^^^^ "**% 'tet ^raymliWRf ^4*i**ia 

[:, Sankhya is the oldest of the existing sys 



tems. 15 



3tf*TOPt r^irMd^dll ciq^jn-q^isPl without 



the help of the Sankhya, the world cannot be properly known, 
and as the unworldly can be studied only through the worldly, 
Sankhya has been given an important place by most of the 

tems 1 



These 

different systems have one common .psychology 1S 

the psychology of the Sankhya System. 17 



, The psychology 
is very clear and most precise and yet it is the oldest rational 
thought in the world. Wherever there is any philosop hy orrati,> 
nal thought, it owes somethings or other to Kapila. ^W 
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Pythogorus learnt it in India and taught it in Greece. Later on 
Plato got an inkling of it, and still later the Gronstics carried the 
thought to Alexandria, and from there it came to Europe. So 
wherever there is any attempt at psychology or philosophy the 
great father of it is liiis man Kapila. 18 ^^ 



"srfcT *lcNd:l 



l>f*r: 



I hope that the time will come when no one will claim 
that name Philosopher who is not acquianted at least with the 
two prominent systems of ancient Indian Philosophy, the 
Vedanta and the Sankhya. 18 



While in most countries a history of Philosophy i$ insep- 
arable from a history of the Philosophers, in India we have 
indeed ample material for watching the origin and growth of 
Philosophical ideas, but hardly any for studying the lives or 
characters of those who founded or supported the philosophical 
systems Wr ^1^^ fat 



fat 



We have some idea of who Thales 
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was, and Plato was, where and when they lived and what they 
did, but of Kapila, and of Patanjali, of Goutama and Kanada, of 
Badarayana and Jaimini, we know next to nothing. 18 



, <*>PH<rt, Md^iPd, 



The history of the rise of the Sankhya School of 



thought is wrapped in impenetrable obscurity 19 4 

Tcf: 



Wrfrf "^TRf: . ^RRtll' "^fcf <H 



' 



9ft 



9ft 






:* ffcf 



(70) T?f*f *PMdNl4 ^fcf 



cbPMcrlNl4: ^T^R RHFI^^ ^n^jft ifcT 



"^wratn^r "^Pr^^ 



^ 



: "Wrf^fel: ?ft 



t^fPfcTT 



(1.25) 
cfT 



The founder 

of the system is said to be the sage Kapila, who he was, and 
when he flourished are questions yet unsettled. 22 



ftj 



:!!' (6.13) 



^FRcfT 



29 



* (5*2) 



: ?fcT 



^ At the time of the composition of the Swetaswetara the 
Sankhya was not a new system. 23 



*ncf; 



30 



:* (1-25) 



V3i*ii4 ir iiciir (139) 



"5^:11(10.6) ^ 
"^fcf, 



hlHd'*iPi 



(24) 



(rrar. 40*2) 



. 4030) 



31 



<ST&<lrqi It had found many adherents. It was the 
doctrine of Manu, of some parts of the Mahabharata, and to its 
founder, divine honours had been assigned by general con- 
25 



sent. 

^T^T^H^r ^ widest! cFR 

The imagination of the Hindus has thrown a viel of mystery and 

fable around Kapila, the traditional author of the Shankara Phi- 

losophy. So much reverence gradually attached to Ms name, 

that he was some times called the divine Kapila and was said to 

have been a son of Brahma the creative form of Brahma, an 

incarnation of Vishnu or a form of AgnL 26 



t^Hsrfcf I If there was a Sage Kapila, who expounded 
Philosophy, he had disappered into a mass of absecure tradition 
at an early date 2 - 7 dcc|VIflPF: +Pl^ "^PT Buffer: 
"?T: 



Moreover, there is grave reason to suspect his real exist- 
ence at all, in view of the fact that he may owe his name merely 
to the use of Kapila in the Swetaswatara (5-2) as a description 
of Hiranyagarbha. 27 



mm 

The 



idea that in this verse, we are to see the first mention of the 
founder of the Sankhya as a real person is fantastic to be 
upheld, it is not at all unlikely that the origin of the doctorine of 
Kapila as the founder of the Sankhya is to be traced to this pas- 



sage. 28 



32 



ITr(J Kdfe&m<=i dh<^ All the early teachers of the Sankhya 
appear in legendary guise, the reality of Kapila the alleged 
founder of the system, has been abandened by Jacobe 28 
Wf^RTT: fs 



Indeed the very existence of such person as Kapila has been 
doubted, in spite of the unanimity with which the Indian tradi- 
tion disignates a man of this name as the founder of the sys- 



tem 29 



ffcf 



"SR^f^cft y^Rffdl 



, <*>ifVifafd 



(2*1.1) 



: ^RT: ^fcf, 
: 3F^T: ffcf 



(108) 



: 1 (69) 



33 

"Sf^ft 

*q*T: 



: 3fftT5:! 



iflr 



: ^ftf 



Tlf^RE:! 

"^ "^cml 



IF? ^FcitI "SFCTRI^ While these accounts are mystical 

it may be accepted that a historical individual of the name of 
Kapila was respinsibel for the Sankhya tendency of thought 30 



3H?lt Kapila plays a great figure in the Philosophy of the epic; 
he is authoritative in all Philosophic matters, and Ms tenets are 

of the most divine kinds. In the strict sence of the world, he is 
indeed the only founder of a system recognised by the epic, the 

other persons being either Gods or Ms disciples. 31 

^ 



^Jcrf WR[\ iat ^RIT: ^cf, ftRT 



ftf^M:! Tradition affirms that Kapfla lived as a 



34 

recluse he is called muni in Bhagavata x.1-52 and that he pos- 
sessed a super-natural power not always used with Philosophi- 
cal calmness. 32 ^fqoT: HR9H*ir>*ilq} 3TRftf^fcT 3rf*RJ:l 



We can only say that he was 'probably a Brahmin who 
being disgusted with the prevailing beliefs and practices of his 
time, brought out for himself a system by which he hoped to 
solve the mysteries connected with pirit and matter by rea- 



son. 32 ^: ^: Wjpn^T: ?Rr cfFT 



hfH(n: T^F: 3il41Rfd 



Thus we find no strong proof for believing Kapila a his- 
torical person. 33 



u 'iPi ^ Wttt 5^-a^Hf He is not a historical person. His name 
occurs in various contexts and somehow it came to be associ- 
ated with the Sankhya. 34 IT: H 1 ><|R3|cK: ^fcf, cTR 1FT 



Buddhistic leg-. 
ends mention KapHa as one of the predecessors of Buddha. 35 

We shall not 



Centoy P receedin ? Buddha. 35 



There is abundant evidence, both in Hindu and 
Buddhists works, of unavestionable antiquity and authenticity 
of the Sankhya and Yoga Systems having been current before 



35 
the time of Buddha. 36 



Sankhya ideas themselves 
preceeded Buddha. 37 ^ft^T^raT: "STsfsfa "<J&T^ ^J^ff: ^fc!" TT^TT 

Kapilavastu had 



been built be the sons of Ikshwaku by the permission of the sage 
Kapila. 38 



: 1 4fe?fT:i ^1 There seems in fact, good reason to 
believe that the Sankhya doctrine came into being as a system 
between 800 and 550 B.C. 39 " 



800 3TR**? 550 ^Ffcf cjc^J T^ ^3cWF: ?fcf 

nfed:, It is probable that he lived in the 7th century 



before Christ 40 #1 Wl : W3 



(71) 
cTF%sr fcT, iRn, "gFTT, 



17^8,000 ^sroRRT:, Ir 12,96,000 

8,64,000 ^tW^RT:, 4>Pdfl 4^2,000 

43^0,000 4ie)cMI(l: ^Tl R4>r^ll *F3Ftft 30,67^0,000 



36 irtz 

^Iftri 14 TOT 429,40,80,001 



TO l^r 195,58,85,054 

iRf ?ra -^ 

12,05^3,054 



ffi* i%?K 

T& 

164,91,65,054 ^fcT "?W 

30,67^0/300 STRft^fiT ^ft( 

-^: ^r^r^ 1331 cmiP 

anf "^t "^f% % tw ^f 

2^6^4,195 fftf^WiTCra^ 

^IT: ^fw^ 

"qfijF'FF 8 ! 






l^fHff^Ft 
cpg^lW 

?dr 



Tfft itf: 

^ 

Trf 

W ^4 ifcf 

<R 

T^T 



37 
cf ^F 

, " 



(3,4 
at 

^rni^frq^ : 

"(f ^FT "WRW: vB^ffcfcrF 
: ^T^'^ 

jf^n^f IFI ^R: 

W 

t 
cl^^f^HfM: 

RIHjl f itcf 



3!^ 
^ ^FTPW:I IT: 






7^ 1N* 






(?rtjcr.5)i ^rtcit 

-^Tf: "5RT, ^ 



^ 



W : ^f^r^Ff ?fir, 
: ?fir Trta 

T^T 1 i*ft ^ 

^ ilte: 

(^.5) 



38 



: ^cfcl"! Kapiia established no 



society and no heirarchy 40 Bft?T: 



"5P3FTWHI 



The basic 

Sutras which form the starting point of a system in reality repre- 
sent the end of a long and extensive literary development that 
has been lost 41 



T(3> 



39 
24. 



PW, 



TPTO 
^F: iflr 



fflr 

Asuri is a mere name and we 
cannot possibly accept him as a historical Philosopher without 
more proof 42 



"5fcT ^^jflffilt^JW: lf% ^ The epic 
asserts that he taught Panchasikha 3 whence no doubt comes the 
statement in the Karika 42 



fttf T^lt ftroS*! 1 )*!^ ^M^l 1Rrat: 

Hl*o|*y:l Kapila is stated in the Sankhya Karika 70 to have 
taught his philosophy to Asuri who is mentioned in the Sathap- 
atha Brahmana as a teacher Asurayajia and Yaska who followed 
Asuri were the teachers of Jatukamya a contemporary of Aksha- 
pada Gautama, 43 



40 

70 ^;t^v^r;fev' cnFTR^ 

^iftffl "cT^Nf It is Asuri popularised li 

and Panchasikha made it atheistic 44 T& 

fSrai^l TfaftreT: Tlfera* ^Fcrai^ ?fir, Asuri probably livec 

before 600 B.C.. if he be one with the Asuri of the Satapathc 
Brahmana 44 m T^l : ^ 60C 

c":, 






: 



^^IW|ipf^ 



"5 f%^ffef:I *cr^lf^ He seems to have been held in high esteen 
even by the advocates of other systems. His knowledge anc 
integrity are praised even where his system is condemned 4 " 
t sift T^: ^1^ l^r ^:l a^R f^tdW 
: TR^JJ:! tFR wrPT T^: 



69) 









w^ IPTR 



41 



, 60,000 ??rN: ^jfttf 




The case of Pancha 
Sikha offers more difficulty, and he was often been treated as 
an authentic teacher 47 H^Ust-W i^PT: aqf^RT^r^ "?T: WRT 
PnbHi4" ^ MfMMc) ifir ^ Itt^f:, Panchasikha made it 
atheistic and attributed it to Kapila 48 ^m -ttSG: ^tferaJ 

fcr TMf>T: "^=1 It is, however, 



difficult to be definite about all this 48 
Rf 3rft Mir<ddl\l 



<fJcETT, qfecfT: frcrl^c^i H<^*lPtH cTWI^ It is difficult to 
decide whether the Panchasikha of the tradition is the same as 
the Panchasikha referred to in the epic since a divergence 
between the views attributed to him in the Mahabharata and 
.those to be gathered from the Sankhya and Yoga works 



fwht 



42 



ffraf: 



1 JTT t * l P| 



i: ffcf 



(^^^.2.55, 318) 



(12.67) I 



^fcf 



$<\\y\ 



43 



TT^T 



It provides a dear and definite exposition of 



the Sankhya to this day. 49 



It has been the basis of all later Sankhya 



treatises and criticisms 49 



fcrtfed^i't s l The oldest systamatic manual which 
has been preserved is the Sankhya Karika of Iswara Krishna 50 



r, The oldest and completely preserved 51 

f The Sankhya Karika of Iswara Kri- 
- shna the earliest available as well as the most popular text book 
of the school 52 & c K* tu IW ^lfeM*lR*l "^ "ST^R: ^pftrS: ^T 

IMfe'cf:, Sankhya Karika is a work of 



oldest exposition of Kapila's philosophy that has come down to 
the present time 53 



the whole scholastic literature of India 54 



: Thf pearl of 
" 



our first definite text is 



the Sankhya of Iswarakrishna 55 



3Rftfir:i 

T^ /^BRRrRr* 

T -557-569 



TFT:I 

From BuddUst sources we hear of an older contemporary of 
Vasubandhu (320. A.D) Varshaganya, who wrote a Sashti tantra 
on the Sankhya, Ms pupil Vindhyavasa correceted Ms master's 
views in a set of 70 verses known as the golden seventy verses. 
It is natural to identify Vindhyavasa with Iswarakiishna and 
though the identity is unproven, it is improvable 55 gftwt: SFfaT 
320 ^W ^3: WPMt^: fft 



^ ^faraitl ^ 

F*F? IJCh ^TRFIf 70 

^ 



^ 
3T* "Q^Rr, apt 320 ^RcR 



5 TraF^T: ^RT '^f, 280-360 



"f>l: 

o > 

"OTFT HffefS Iswarakrishna's 
Sankhya Karika composed probably in the age immediately pre- 
ceding the beginning of the Qhrist?,ji era is the earliest exposi- 
tion of the Sankhya that we have 59 












45 
"Q^FT 



W itfiERf 
R *TRT:I cWl 
ftfcf, 






Excellent com- 



mentry on the Sankhya Karika 60 



:, sft 



Goudapada the eminent vedantist and teacher 
of Sankara's teacher Govinda, wrote a commentry to Iswara 
krishna's Sankhya 61 



Goudapada wrote a commentary on 
the karika, wether this commentator is the same as the author 
of the Karika on the Mandukyopanishad cannot be decided in 
view of the divergence cf thought between the two works 62 



T: ^i 









I ^^^ ^ 



^W: 



46 



jfcT ifiT 



Rlfed^l 



200 



400 



T, 700 



^^qjiHl' ?fcf 



F?rf ^ft "^f^vO": 



Wfi: 



32 "SFfJcR:, 



28 



i *|pRT 



f s 47 

t^T: "?^T, W? ^rf "T^fW: ^fcT, flft-H^ 
t^ftcf ^Rrftfl <raiFl **fM<rtMf*fsrftcr 






aA 



60 ^in^ciBW: ?fcf, clWI v 60 

^Bcft 1 Mf^W^Ff "Q^tcf 



164 



47 ipm, Icft^T 84 
32 ipsi, TfaWZTrt 129 ^ ^f% TOn^t 70 



526 



There is no evidence to show that Sankhya pravadiana sutra 
and Tatwa samasa generally attributed to Kapila were 



com- 



posed by him. 65 



8IWTO: 



48 



fcrt^RTFftflr t^nPHT cfR:! 
i[ tcnwfesT: ^Tft^T: W ^cfteflgcfcT: ?fcl IF^I 

Sankhya sutras have been proved by Dr. F. Hall to be not 
earlier than about 1380 A.D. and they may be even later. There-- 
fore these sutras should be looked upon as a mere refacclments 
to take the place of earlier sutras which as early as the 6th cen- 
tury A.D. had probably been already superceeded by the popu- 
lar Sankhya Karikas and then forgotten. 66 "f 



1380- ^^IF^ ^fcT ^SL H^ 




ff?T 



?fir But is in all likelihood 

based on another Sankhya Sutra that was known many centu- 
ries earlier, 67 a^RSWF^: ^f 



^fir ^R| 



cfFI ^Rf 



*: 

3inwPT:i The Tatwa Sutras strikes 

us as being a rather later of pre-existing Sutra 

work 68 ^WWa^ 

?Rr ^tPfwraarsq^ ^^4 ^flraRfin 

^^ r 



j& siPr ^ 

^^ 



srfq ^ ^ at any rate is not of much 
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pMlosopMc importance 70 Wft^^^ "4fe 

"5fcT ^F 
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fa<vmRt 



~...*"<.v 

;> .*f 



^ 6.13) 



.?. 5.2) 
MlHIcHI ^f^ffW 

351^1 



i itc^T of all the philosophi- 
cal systems, Sankhya has been considered by all to be the most 
ancient 1 ^cMd^Rj-dJ^ tuowfayi^lifafa HR'ifaKifHm, The 
Sankhya is one of the oldest systems of thought and we find it 
already prominent at the threshold of philosophical enquiry 2 



, . n. 



Sankhya is the basis of the philosophy of the whole 



52 



world 3 ^GhttHH^cicewrewi *?ftet JjjrlWKftRl, There is no phi- 
losophy in the world that is not indebted to Kapila 3 <bPl<rl^ 

HlWlfcl "ft^PT:! cfl^T W^lft 3TT* 
H u i ^f>rat clKRqfH ^T HIM!, The sys- 



tem so ancient in birth and so modern in spirit 4 yNlHrM 

<Hi<&Htj 



* In Kapila's doctrine for the first time in the his 
tory of the world, the complete indepenence and freedom of the 
human mind, its full confidence in its powers, were exhibited' 

3WFRT: 



: ^fcf tT^ "^T!^, The Sankhys 



philosophy of Kapila was the first rational system that the work 
ever saw 6 



The System of Kapila may be said to have only ai 
historical value, but on this account alone if is interesting as < 
chapter in the history of human mind 7 Kft?lRl4iclf<4 -<flR3iK! 



It is the earliest attem^ t on record to give ai 
answer from reason alone to the mysterious questions whid 
arise in every thoughtfull mind, about the origin of the world 
the nature and relations of man and W* future destiny 7 



<iTi<if"i 



fei<gPdl ^Tftf % Th 
Sankhya is a finished metaphysics and a finished psychology 



How completly free from traditional religion and bias 
the systems are, will be obvious from the fact that the Sankhy 
is silent about the existence of God, though certain about if 
theoritical indemonstrability 
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WftftT cTRRi; Sankhya is a notable attempt in the 

realm of pure philosophy 9 ^awim "?IF5f y^ld^HfHHt TWT 
FT: ^RfiTI 3$FR[ tWW^ *TFJ- ifsp^ arfq- The system of 

Kapiia, called the Sankhya or Rationalistic contains nearly all 
that India has produced in the department of pure philosophy 10 
"^IPT c 



(?rtRr.23i*6)i i^f 

Though Physics and metaphysics are clearly distinct and cannot 
be blended, still a philosophic scheme must be in harmony with 
the results of natural science 11 " 



But to extend to the universe at large what is true of physical 
world would be to commit the faculty of scientific metaphysics, 

and the Sankhya asks us to be beware of the danger 11 



The Sankhya proves its con- 
clusions by the intellectual analysis of human experience. In this 
path each man can start only with his own experience, and 
starting there from , he denudes it of all that is not himself 12 



"cftfcf , The Sankhya endevours to give an intelligible account of 

the expirence, why we have it and how we acquire it 13 " 



The point of view of Sankhya 



is logical and not psychological 14 3 



, The starting point of Sankhya is everyday expert- 
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ence. It's Philosophy is a Systematic explanation or interpreta- 
tion of experience 14 <Hi<9H<wis.<%<i4 u i -- 

cTPI drqfaRi *j<sh3iT 



Some Indian Philosophers have tried to arrange the six 
systems of Indian thought in a hierarchial scale with Vedanta at 
the top. Sankhya is treated as the second best. Sankhya how- 
ever emphatically protests against any such sub-ordination. It 
propounds a unique philosophy and any attempt to subordinate 
it to Vedanta betrays a complete misunderstanding of its princi- 
pals 14 ^Kdl^^^^Hi ^f^drotH^rH "SWTcT: 



^: Sankhya is either 

scared by the dreams of a gloony pessimist nor drawn by any 
eccentric fascination for the experience of an abstract estacy. It 
sends, on the other hand, the darion call of an active vigorous, 
youthful life lived for the world, in the world and through the 
world. 14 oqj^rf^: <fc$ifc*ft:, 4>5icf)d* 



* 



4 Yoga of Sankhya is 



HTM TF$ "^W^^fftcT^I "cTWTc^ To allow free 
thinking, they are. said to have denied the existence of God 
which would hamper the progress of pure reasoning in ignorani 
minds 15 



Pi<i<3>df^fd ^f^dMd, Indian thinkers and 



Indian follwers were bold enough to cany their conclusions to 
the logical ends, however horrifying the results rnsy be to the 
popular mind 15 UHi^faTHi ^Tlft 



c<rc) They never equivocate 
or try to hide their opinions where they are likely to be unpopu- 
lar 16 s^fcrRPTf : *i-ii^<<Ji ^l>i^iq<*Ri: f^Fn%sfq ^ 3TR*Fft 



Kapila confesses openly that his system is atheistic 16 
But inspite of that, his system was treated as 



legitinate by his contemporaries because it was reasoned out 

consistently. 16 



Nobody can gainsay that 
this occupies a prominent place in all shastras since this is either 
supported or controverted by every philosophical system. 17 

^ MlklHJ 



d 

Vedanta Sutras make a definite attempt to oppose it. The Bhud- 
dhists controverted some of its teachings. The Viseshikas from 
the beginning opposed its fundamental principle of Satkarya 
Vada, the axim that effects pre-exist in a potential form in their 
causes. But very soon and especially outside these schools, the 
Sankhya came to be regarded as a revelation and absorbed 
bodily and welded firmly into later Indian thought 18 cf 
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4dAH TWT ^^W ^fet ct^PH^h "511 

*jil4<fH 



3tfq ^ Sankhya was the ruling philosophy of 
the pie-Buddhistic Epic culture 19 



(1-4-28) 



?fcf 



WRf ^M:l f: 



(10.8.43) ft.ft. 



: I ajftr 
f4HHiii 



' 

1) 



(6*1.4) 



(3.1) 



^fif 



M<HlRldl f (3.1l) ?ftf 
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'(6.4.1 ) 3^: TrF^f, W5TFT 
: <j)^jqu[f*ifa 



T33>t(3lf5ltf) apfrtRFf ^f aWcRT Tsftf^lTPf ^Pfl*<i(d S 
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-k^ic^ It is impossible to find in the upanishads any real evi- 
dence of the Sankhya system 20 frfus^!^ ^Hpwo^ TPTPt ^>5fft 
^ ^gr^qr^l OTlft Just like the Vedanta of Sankara or the 
Vedanta of Badarayana, the Sankhya is a system built on the 
Upanishads, from both of these it differs in that it goes radically 
and essentially the teaching of the Upanishads 20 < 



There are 

elements here and there which mark the growth of ideas which 
later were thrown into a systematic form in the Sankhya, but it 
is immpossible to see in these fragmentary hints any indication 
that the Sankhya Philosophy was there in processs of formation, 
it is of course possible as a matter of abstract argument to insist 
that the elements in the Upanishads which suggest the later 
Sankhya views are really borrowings by the upanishads of doc- 
trines already extent in a Sankhya system. But, in the absence of 
the slightest evidence for the existence of such a system in the 
vedic literature, it is methodically unsourd to take this hypothe- 
sis as possessing any value. 20 



: ofcl%l "cTT^T f^i^ia^ "STOK: 



While the vedanta is a direct descendent ot the upanishad dis- 
cussions, and the systems of logic and atomism at least, donot 
goout of their way to challenge orthodaxy, and ultimately adopt 
more and more the authority of the scripture, the Sankhya sys- 
tem in if s original form unquestionably marks a break with tra- 
dition. But this is a very different thing that philosophy is not 
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derived by the legitimate process of development from ideas 
found in the Upanishads. These issue eventually turns on the 
interpretaion to be given to the fact that a number of Upan- 
ishads, in special the Katha, present features which may either 
be regarded as a preliminary stage in the development of the 
Sankhya or as the inheritence of an already existing Sankhya on 
the Upanishads 21 " 



^TT? ^fcT IWT: 3TOPp: 



WRfT: ffcf, 



Some Scholars have maintained 

that it is <fa<^[< Sankaracharya also seeing that Sankhya is 
opposed to Advaita avers that Sankhya is not rooted in the sru- 
tis 22 



Besides the Sankhya has not openly rejected 
the authority of the Vedas. It has definitely accepted the Sruti 
pramana as one erf the pramanas 23 



1 TWi^wlnfeo^fH When the San- 

khya claims to be the system based on the Upanishads there is 
some Justification for it 24 < 



: If according 

to Vyasa even the great muni Kapila the greatest among perfect 
soul's is himself deeply involved in error then who would say 
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that Vyasa may not be so involved in a greater measure? Did 
Kapila fail to understand the Vedas? 25 

c|\U<l| TJcf "^[^3 ifcf 



"^Flt 

We think the Sankhya Philosophy is 
the first attempt to harmonise the philosophy of the Vedas 
through reason. 25 



ftlc||4)H<'Wlfi^^: 



Moreover even the atheistic Sankhya 
is Vaidika in character in as much as the traditional catageries 
have been borrowed from the Upanishads 26 "3*: < 



Therefore from the presence of the names of 
the acharyas of Sankya in the offering to Rishis, it may be fairly 
guessed that in older times, even the most staunch theists 
undertook the study of Sankhya. This could not have been pos- 
sible if Sankhya was not founded on Srutis. 26 

l: 3lftf 



ft^rar^i iPr 

: 

Tc[ 
"Slf^f 



1ft 



"?fcT ^ 'HiWKd ^8* ^fftfcTI (?ltfcT* 2,316) 

(wfcr. 2310) ifir 



2.209) 



51 
it^KT: 



^f Sankhya is the dominant philosophy of the 

Mahabharata. 27 ^ITOFPI 



iT?THrof 



7 



in 
n^iXiB^s) % 3^=1! 

'Hiw 



, Buddhism and other Systems are the outcome 

of Ms thought 28 ^fteWff: t^5im: ^^^ 
tw^FR^f on the SanWiya were based the 

giotis systems of Buddhism and Jainism. 29 



62 

W: ifcT 



^^ 



The consensus of openion is that the pre-karika Sankhya 
marks an embriyonic state and that the post-karika, a state of 
deterioration from the settled form in the Karika. 30 <= 



The Pre-Karika Sankhya is 

vague and no complete book on the subject is extent 30 t>i 

l^l^H ^cf^l ^fITPl 
The pre-karika Sankhya is the char- 
acteristic product of an India newly stirred to it* s depths by the 
impetus of creative philosophical activity 



ftrfcf T^ ^rfcfl "cT^lTPr The springs were to remain, however 
for long, mere rills and rivulets of negligible magnitude, till in 
the period of the Upanishads we have them swelling into a 
mighty boisterouus current 30 "^cff: 



3Tf*f 

The 



teachings of the Sankhya however akeady exercised some influ- 
ence on the second chronological stratum of the Upanishads 



53 
1 



IftcT: <5Ti7^i^l tFRTc^ The pre-Karika Sankhya in the 



meanwhile may be considered a notable legacy of the early 
thinkers 32 anf^RfT "Ptf^RT iUgHldllwi|l 



HP? Settled form 

The appearence of Iswara Krishna's Karika 
removes a period of uncertainty because it provides a dear and 
definite exposition of the Sankhya to this day 32 



*ii(Vci 



<*)cii 



T^T: falPwfiTOPT l^r 3RPT5t "WT? 

l' ?fcf 



f?TS|T: 
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^ WtiFRfffllll f (?lt"^T,70) ^fif 



f>cRlfl% 






The 

two Sankhyas in Sankhya Karika may be separated from each 
other. The first 52 Rarikas without the term ^fST contain the 
genuine Sankhya, while the 16 Karikas from 53-68 propund the 
false Sankhya 33 *rf 



52 ^151: ^flM, 53-68 






t>idi3iafqiMP J t 



The atheism of the Sankhya is one of if s outstanding 
feature 34 ^teTPf PitiwTOK: IF? ^SRFW^ VfKi ?ft ^ 

njtf 



r, 



65 
"crfFR[ 



*fRT:l ^fftP5T: 

Pf<Ucf< ^K^lftdqiPtfd HWI'lft 

5 



From the fact that many Vaishnava Schools 
accept the Sankhya Cosmogony Kapila's own doctrine was prob- 
ably theistic 36 ^io^fMq^Kui*^ 3i^q>4 w iG!!RPT: '^O'fjd^l 

Panchasikha 



probably modified Kapila's work in an atheistic way and passed 
it as Kapila's work. 36 ^ wFKiUfM' 4^Rfi<st 

"^IT? 



The Sankhya was ignored it is 
often said on account of if s atheistic tendencies. This argument 
as it stands is not correct. The Sankhya was classed amongest 
the orthodox systems 37 Pi(W=Kck<=H <Hite^PydfHRl cf3f 3 



It always ranked higher than the mon- 
astic philosophy of Sankara 37 " 



Truely 

speaking Sankhya could be divided into two- one Seswara the 
ither Nireswara 38 



Let the theists not take the Nireswara Sankhya 
MTQpounded in the Karika etc., as rooted in the srutis but who 
:an take exception to the Vaidica character of the Seswara San- 
Jiya as propounded in the Upanishads the Mahabharata and 
he Puranas 38 < 



TRFftl 
<j4H*ri "5 
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Kapila never refers Him in his sutras. As a careful reasoner, 
however he does not go so far as to say that he can prove the 
non-existence of such a being, but he is satisfied with stating 
like Kant that he cannot establish his existence by the ordinary 
channals of evidential knowledge 40 ^fcK^fiflq bFKi: 



^ftf we must distingush, 
however, Kapila though he boldly confessed himself an atheist, 
was by no means a nihilist or.nastika. He recognised in every 
man a soul which he called purusha 40 



"^ From philosophical point of view, no theory of evolution 
whether ancient or modern, can provide any room for a creatoi 
or governor of the world and hence the Sankhya philosophy 
declares itself fearlessly as an un-Iswara, Lordless, leaving it to 
another philosophy the Yoga to find in the old Sankhya system 
some place for an Iswara or a personal God 40 



The details 

of which are lost but which is kept in a modefied form by the 
Patanjali School of Sankhya 41 
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WI!fm ^f But his work on the sub- 
ject not having come down to us in it's original form, we are not 
in a position to ascertain what relation it bore to the Vedas 42 



zmtfm 



.4.28) 



: ?fcf 



In the classical Sankhya of which the Sankhya Karika is an expo- 
sition we have but Prakriti on the one hand and a magnitude of 
purushas on the other. The functions assigned to God creation 
sustentation etc. are discharged by prakriti aided by the pres- 
ence of the purushas 43 



6$ 

*tf* ^ The hypothesis of a divln 



creation of the world leads to many difficulties. These are nc: 
set out any where in the Karika 43 f^: ff^3^ *np 



Is quite possible that they are thought of but were omitted fron 
the Karika which is a condensed exposition omiting all discus 
sions of rival views 43 ^TOt ^d^^^wiqRT: ^Rfti <Tnft tr 






it-tflRt 



F: "^ft^l^FW The Sankhya Karika too should be consul 
ered atheistic 43 '<HK9rt*lRM: PfH^citMfaHK<f>i: ^fcf 



: fftt 



52 ^ift^TOsM 

53-68 ^FfftoFFpfnf 16 < 



:! There is one obvious objction against the hyjwrlicsis we 
have advanced that 16 karijcas have been added to the . - igJn, ,1 

16 ^rfW: WT: *5W: ?^T ^Sft 

: 



TO 



; wist 



f 



T^ 69 

69 ^frrft^5T: ^ cFRrf^tclfcf, 70 



61 



3IWr: 



c v i 

'Uklfcf li^T "Q^T hiRf>i iitdlRi ^^TOcT: faw^ "4^: ^xtyqi^l 

But it is 



not dear on what ground the loss of one Karika is manifest. If 
the akeady existing 70th verse is to be regected as not forming 
an essential part of the Saptati, the 68th Karika and If the 69th 
karika is necessary to impress the authenticity of the work. The 
70th is needed to give the line of succession of the old teachers, 
and the uninterupted tradition of the system 46 

70 



Wit ?f M^^cM^i: ra [ Pt <f>K-t 69 

^g 

69 



70 



f, *iR*id J W 



f: 



The hypothesis of three strata of sankhya a theis- 
tic one-second atheistic- .one and a third atheistic modification 
as the orthodox Sankhya system, has yet to be proved 47 



^fcf 



Purely rationalistic 48 



cjuf "^oft ^fi Sankhya is logical 49 



, cfl 

^IMh Nyaya and Vaiseshika lay stress on the practi- 
cal side, Sankhya and yoga emphasize the mental aspect, while 
mimamsa systems stress the spiritual aspect 51 



The longer I have studied the various sys- 
tems, the more I have become impressed with the truth of the 
view taken by Vijnana Bhikshu and others that there is behind 
the variety of the six systems a common fund of what may be 
called national or popular philosophy 52 



STCTcftfcT tW5TRP?^J: 4rmPHt M fed HI 

The 



Nyaya, Vaiseshika, Sankhya and the Yoga Sutra and the Uttara 
Meemamsa are but successive steps of one and the same lad- 
der 53 ^ 



The Nyaya Vaiseshika realism, the Sankhya 
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and false. They are adopted to the needs 
respectively 53 



In obedience of custom which it would be 
vain to try to unsettle, we shall start with Nyaya and Vaiseshika 
theories which give us an analysis of the world of experience, 
and pass on to the Sankhya and the Yoga which try to explain 
experience by bold speculative ventures, and we shall conclude 
with a discussion of the Meemamsa. Which attempt to show 
that the revelation of Sruti are in harmony with the conclusions 
of Philosophy. Such a treatment has atleast the support of 
sound logic though not of sound chronology 53 ^ 



Tim 



^^tnq 



*SfFra*: 3??lRrf^ If is most magnificent sys- 
tem of philosophy that India has produced 53 H^T TOfi^ 

WIT^T Sankhya was the ruling 



philosophy 54 ^ 1?^^TO^ ftre^TI^r ^T,Hiereisno 
achievement in the world which can compare favourbly with 
that of Indian speculative philosophy 55 *TR^^^ 
^fl* ^^ ^RftfiT WlW 
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"f^TT: 



The word Sankhya nee< 



mean nothing more than wisdom 57 



r, The natural and traditionally ac 
cepted interpretation is from Sankhya BitddM or Knowledge 5 



UIMHWT: ^JlM<lRl^^ TfteTRFT ffe: ?fcf, 



' f (1*5*3) ~$ 

: The System takes it 
name from the fact that it arrives at if s conclusions by means < 
theoritkal investigation 59 



Thinking may be with reference to basic principles c 
knowledge of self^ ^icHfq^K^i "^T 



The first of these stages is the discriminative wisdoi 



73 

which distinguishes spirit from the matter 61 " 



Sankhya means theory of reality. 



Reality is triune 62 



The word Sankhya was originally used in the sence of 
counting and it was then applied to the system of Rapila which 
enumerates the 25 prinicples 63 



:S The term Sankhya is 

from the noun 'SANKHYA' number and also calculation, reason- 
ing 64 '$&( 

^nt^fcf 



(12.341) 



, 3kMl4lfd 



It is not unlikely that this final abandonment 



gave if s name to the system 65 



It is also suggested that the system derived if s nan 
from if s first founder Sankha, though there is little evidence! 
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'Philosophy is the self comprehension of reality' 

Mukharjee 

Philosophy carries us to the gates of the promised land' 

Radhakrishnan 



^fcf! 3l^fcT: 



^fcf 



^ 



3fTt^f: 






t *^!HTt^^^^ "t^* 

^^rr*6o) ^j^ 
wriN%3ft, 

^T: TfffcT: ^ 



56) 

?l T& TffjfcT: 4<i4y^lrtr^^tM ^SfT^fPf^ 

(^if .^3*58) 



21) 



TIT 






^.27) 



(Tft.^>T. "^.61) w 



1 Jj 8 IT, < 3lf>^%I% cf 



TPrt "SlfJ^: * 



"Jff: ffe 

f ^frt tcRFI ^* 
23) 









f. ^T. 22 



22) 

16), (3St.eFL2.24) 



cIPTO: 
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"JJ: ife: *^ 3R5ppfW WITt^ "JPTFT 



"JT: 






* f ^^ 



tife^hu ^^1 ^pffe %fcRi 



H 

^n^ 

1 ^ 



1,16) 
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vT sr^cTcll 



tgf^rw 









: 



: t^T: 
t^PRf 



t^Wii t ^rt-^T* 



t ^ *IP!T:I 



"H f&fi*ifiri 
^RffcT t^T^I "JT: 
cfgf^fl 



'(^.^51.41) 

WRT 



vrtlri 



d ^rftt 



Ri 4* nf^rfki^iw^ eft t^hr 



iaifa. 
W 3IlffcraT: 
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TFffcf: 
ch<ta1Ri 



cJb4dKdH-^H 



^fcf 



t^rart 



"era 
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fcri cnft w, *MNRi, 



: Ijffr, 



^FRT: 
*?5:l 



1cfn% 
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, 4 JJjrlMbIcl: 



"Sfff<T3[ 



: 4 3T5ziti7 



": Ptcqcq, 



"SWHPlRl, ' 

j "TOft ^5ZRF limddHoqTb^^JTJO) ?fcf 



ifir ti^ir 
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f: 3TRR M^fcfl 

'(1.^51. 57) 



9) ffcf 
"5NH 



TRT ' 

, IT^R: ^c^T^TT^tft, ^ "5ff^T: 



t ( 1 ^' 1 ? c 21 ) ?1% 
I cf '"FIFf 
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y^lM<rMi; 

!pftwnP 



tffaqitfoHMH'lfa TSRtf sfcftiMK 



r; 



94 



'^RR:. 1 JPf: 



"cfTTftf 'g^f: H ^ WWffl 
! 3f%t . 



17)1 



HPT R ^TRW ^TTftcTI cTCTTc oFT^ft <; !Tf^cT 
TJl) 
itfcTS 
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ffcf f^qjt ^Rf <*>jf<cf>igKj 



Rp3r: "J5WT: 



ijfcf 



19) ^i 



ftW 
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"<5}?HRb i; Cf^r "l 

. 2 1 ) TT 



< fl 7 f: 
, cTPT 
f (1.^1^. 56) "5^ : 



"?fcT 

"Hf: 



cTR 



IFT: 



cftfcf 



Jat.cFT.63) * ^r^iH^Rl '(^^1.68) ^fcT ttc^TF 
3TP? ^ 



*^T5f(T : * ylrM ylRi ft q I^ICH* "I 



13) 

ftcT: cR:l 
17 ^f^R 

M, *c!tsq*Rf; (at.Ti.23) 



m iftf, 
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r^ 
3TFft 
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fqn4<m ^N" 



wr c 

ft.44) 3ITf 

^T WlRfdl 



TJof ^E^I ci^fc^ ^jdHftcC TfRt tcFT 
Tftftlfe^", 



WR:, 



:! '(nt.cFT.45) 



T: itfrfT 



F?fT 
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cf ttfcT: 



T7TI 
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: "PTTc^l 



"^Tffcf 1 '^?t 
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r, tfirciforin 



ctc^fHI 



55) 



' (m^T.4.23) 



3lf1%: 






31ffiT: 



'(31^*61) 



6) "SflZ^t^f 3f^f^ 

fWT*TftF 33f5fcT:l 
^ itfefi ^=p| 

R 



t^f^tff! 



: 33PRi[t% 
TRtf 
tcfftW:Y^t 



^ 



T: f^FST 



: 3PT: f (t.^TAl9) 



^T.4.55) 
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t^f: ^:<8iPt<jfTifwRAq 



1KT 



: ^rfcf 



HciiiciH4ci 



TI^TR 



"cTPT TFTFI tfTc^Pf ^lHi^KlHlfM<4 |^c|<yfdMKH 
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lfafiT.27) IjfcT 

i fwsfoiw^rrftr 

27) fq 



?fcT 



, ii^r>i\ u i, 

f (^^5T*27) 
^ "ftl5E:l 



hl Hid 

ipmRu|lAd 



ftfir. 




His idea that a personal God is quite 
unnecessary, Nature itself is sufficient to work out the whole of 
creation (Complete works, Vol.2, 437) 



Mimamsa systems 
fybfc(N*i 




stress the spiritual aspect 



105 



?quHiRrd<*>di, ^i 



Ht 9T^R ^fl ^: ^T: cirf^Pd, ITTfr 



^RTT: 



"?fcf 



?t!r ^ *1cT^ *?r wft fa TURIN 



"cf^ ^ 

Mi "5if!f 



N<Hhi<?f"i<=t>: Mcl^RrliiRoK:* ?fcr 



, Philosophy is the study of the 



107 
ure of experience as a whole 2 



f *^1 ^T^t ^sRFftt -^ SJC^T, Here first sprang up 
uiries into thei nature of man and into the internal world 3 



, This divine mad- 
s is the supreme source of chiefest blessings granted to man 



<=iiiM' 



^ Religion is realisation 
cq cjfcH4ij^i\u[, The Scinece of Raja-Yoga proposes to put 
ore humanity a practical and scientifically worked out 
thod of reaching this truth 3 

^i, ?ireiW, 



Ethic is the science of conduct. It considers the actions of 
man beings with reference to their rightness or wrongness, 
;ir tendency to good or to evil 4 y 



soft: "^R^f, HMldHMIH:J*ll\ u r, ^It hHlT"i cfc^ 



The Science of Ethics stretches out its 
nds to Metaphysics 4 



My strength is as the 



ength of ten, because, ray heart is pure 



The Truth cannot be expresssed in words 
id when words are used, even by Shankara acute minds can 
ways find a loophole for attack, the finite, infact, cannot con- 
in the infinite. It follows that only by actual personal realisa- 
>n by practise or method, can truth ever be known beyond 



the Sankhya is busy with logical investigations, the Yoga discuss 
the nature of devotional excercises and mental discipline 6 



For thousands of years, such phenomena (mental) have 
been studied, investigated and generalised the whole ground of 
the religious faculties of man has been analysed, and the practi- 
cal result is the Science of Raja-Yoga 7 



"?FFi Raja-Yoga proposes to start 

from the internal world, to study the internal nature and 
through that, control the whole both internal and external 7 



The Yoga is much more emphetic than many other 
systems in holding that philosophy cannot save us. What we 
need of is not subtlities of disquisition, but control of will 8 



, So long as we are bound by intel- 
lect and are lost in the world of many, we shall seek invain to 
get back to the simplicity of the one 8 ^p: 



T: ?Rf oR^ One ounce of practice is worth a thousand 
pounds of theory 9 



TfW^;(^.^.i .2) 



"^ "^f ft^ilfii I ^ Sankhya and Yoga emphasise the men- 
tal aspectlO 



More than 5000 years ago, while the forefathers of Bri- 



tan and Gaul, Greek and Latin, were roaming the vast forests of 

Europe in search of food, true barbarians, the Hindu was 

11 
already engaged in pondering the mystery of life and death 



ijcf HR^ Tff^ Tf|cF, ^jrf^ ^fl^SH! 



rqi, *JKdi=iPi 
The East is grand and makes Europe appear 




thelandoftriffles 
cld1fd WTR 
^Tn t^t, ft^R ^ y<9Mifd*iHcir 




Study the History of the whole 
world, and 'you will see that every high ideal you meet with any- 
where had its origin in India 12 



R=l4dlfd fc|^cbH<W ^i^^i^'iVf Their Philosophy 
their thought, is so sublime, so alivating, so accurate and true, 
that any comparison with the writings of the Europeans 



no 

appears like a promitheian fire stolen from heaven as in the pri 
sions of the full glow of the noon-day sun 13 *IKd1<4Hi 

^?Fef, 



?[RT, 



pantheon of God - life figures, representing various stages of th< 

immenent logic of all human thought 



Those great master-minds pro- 
ducing momentous results in the hearts of manMnd were con- 
tent to write their books without even putting their names and 
to die quietly, leaving the works to posterity 14 



TTPW: 



^rfen crqrPr All this is 



very discouraging to the students accustomed to chronological 
accuracy, but it was always seemed to me far better to acknowl- 
edge our poverty and the utter absence of historical dates in the 



in 



tance of that literature, and more particularly of its philosophi- 
cal portion is quite independent of age. It has something to 
teach, is quite apart from the names and dates of its authors 15 



cWTftT 



, Father of The Theory of Evolution, spiri- 
tual and physical Vifdchi^ltcH^R^ww *i^<*> "|fcT 



'Sf: 
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: cfWf 
^Trfc 
*ifHdlllJ 



"SF^?IF!t 
cTW 



cWT 



^fcf 
Gonarda a tract of country in Kashmir 17 



^ftet ^I 4 



eft 



, cPTOT 



eft 



^1*2.10) ^f?r unftt 

"cTWT: 3 



, *c!l 



IT 



, ^IT 



itt nt 






Ft 



cT: 



113 






No nation has yet pro- 
ike that of Paxiini 18 "^TTf 



t 1FR Mcf^lRrRT 



:iti^^:i H"ftiiRi*i^i*ii u !i' "5% If 
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"OFT 

*lfHfle|llJ 



Gonarda a tract of country in Kashmir 17 



TFF 
tf 



WHcT ^PM, cNW T^rMcfHff eft Weft 



clt 
tll f (7.^2.8) 



1E?T gfb^lPi ^sf ^TIcerT *^5T ^ 

tf cf 






3ra?fr ^ ^'^.2.63) 



: ^Nftr : -!f 



113 



TqRci ^rfcfS No nation has yet pro- 



duced a grammer like that of Panini 18 1 T^ 



cfcf: 

*" J iWFT t^rlFR 



?!FS%I 



cTcf: 



ft" 
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<rf$f g iiPi 



tq^i'W ^NW^y| TT: "^f^RS: W^l: ft^lcf:! 
: *14K*: Md^lRrl: 



(2.24) *K 

: IP? fdRslclH. 1 ^ ^<KUis4 (33.1) 
^TTW^ 

Md^Rl 



^cjTtt3r(ir^i Patanjali the author of the 
Mahabhashya, was born at Gonarda, a tract of country in Kash- 
mir and his mother's name was Gonika, and he refers to himself 
as Gonikaputra, (1.4,51 Mahabhashya) and Gonardiya (1.1.21 
Mahabhashya) which the commentator Kaiyata explains as 
refering to Patanjali 19 



^f^^ ^g^cf^ 

: 

ftM mf^l That'Gorsar- 




iiya' and 'Gonika Putra' do not apply to Patanjali but to some 

>ther grammarians 20 1 tFKfs?, ^HtfWf^^ 



-qcf 



f 






fRf 

Patanjali the grammarian is 
assigned to the middle of the 2nd century B.C., though his iden- 
tity with the author of the Yoga Sutra is not proved 21 "sr^T^T 

": 



The Yoga Sutra, the foundation of the Yoga Phi- 
losophy, is ascribed to Patanjali who however, is probably not 
identical with the grammarian, the author of the 
bhashya 22 



There seems, moreoer s to 'be no 
sufficient ground to doubt the correctness of the 
identifying the founder of the Yoga system with the 
ian, Patanjali 23 ^JM^raftRRrf "afWI !?^ witf : i^F 

3|pi^T: ^n^RT: ^ 



Both Lassen and Garbe seem inclined to accept the iden- 
tity of the two Patanjalis, 24 ^d^Rns^R M,<*><^<H WR^ ^TR? 
ijfe'jfr 3t J i)<Wt W^ Nor las it even been positively proved 
that patanjali the reputed author of the Yoga Sutras, was the 
same person as Patanjali the author of the Mahabhashya and 
the Katyayana Vartika some scholars have rushed at this conclu- 
sion chiefly in order to fix the date of the Yoga Sutras, but this 
also woud force us to ascribe the most heterogeneous works to 
one and the same author ^Vi^mi RTf WHcT: 



^ 4>cffd 
"?fcT 



The Yoga Sutra is ascribed to Patanjali 
and the Similarity of name has led to the foolish identification 
of the Philosopher with the author of the Mahabhashya 25 
M^Rrl:! "5*T: 



So far as the Hindu pandits are con- 
cerned, they would not for a moment belive that there were two 
different persons known by the name of Patanjali, one of whom 
wrote the Mahabhashya and the other the Yoga Sutras. 26 

t^: ?ftr ^T W: ^fcf t^GR 
tt^ft^lf^, for if the tradition handed down 
from generation to generation in the line of teachers and which 
is current among the pandits, is to bhe belived no one will hesi- 
tate to declare that the authors of those two works are identi- 

cal WWFI^W? ^^M^fe^H'l oqq$j^ 1e|<|l(Hf 



OR| 

^Rr 



in 



TR:I 



"^fcf, "Hr 



2y -cf^ 4>1 ^ft The Yoga 
>utra is not an early work, it seems to recognise the Vijnana- 
rada School of Buddhism, which in all probablility, belongs to 
he fourth century A.D. and the popular identification of Patan- 
ali with the author of the Mahabhashya is clearly untenable 28 



The Yoga Sutra, he 
Jacobe) assigned to the period after the Vijnana Vada School 



"?fcf 

i: The Yoga Sutras, therefore probably date from 
he 2nd century B.C. 30 



^T TTo|1cf "^ 
: (4) 



?fcT 



Thinks that 

he Yoga sysem was inexistence as early as 300 B.C Patanjali 
:annot be later than AJD.300 31 ^MK: atefr: 300 



K)0 cfqftJi|ii|^ci{ ^ ?fcf ^Sfrf^n^tlb^ll 55tef: ^ 250 



Bohtlingk 32 , #1fct\: "^ 200 
9^140 toaft.3T.60 

sfitJJ.140 to 120 



: 
TRTOK: The Age. of Patanjali is now generally 



fixed at three centuries before Christ 36 



There is abundent evidence, both in Hindu and Buddhists 
works of unquestionable antiquity and authenticity of the 
Sankhya and the Yoga systems having been current before the 
time of Buddha 37 

fifft 



Wtfcf ^Wlf^yi^^xbc!!^ H^^dltrlfH^:! "cTWR^ At any 
rate they have discided from the internal evidence furnished by 
the Mahabhashya itself, Patanjali flourished after Buddha's Nir- 
vana, which is fixed by them at 543 B.C. 38 

543 



Ptqf u icr>i<n: shlWi: ^ 543 *iqo*AafH Chi- 
nese believe that Nirvana of Sakya Muni took place in 949 or 
973 B.C. instead of in 543 B.C. 38 Wteft: 543 
ift 949 t^PT 973 



^5lPTSPT:l ^FfSc^From valuable undisputed evidence, 
furnished by Indian literature. We arrive at the conclusion that 
he also wrote the Yoga Sutras and that he lived about the 10th 
century B.C. 
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About 1400 years before Christ there flour- 
ished in India a great Philosopher, Patanjali by name. He col- 

lected all the facts, evidences and researches in psychology and 

39 

took advantage of all the experiences accumulated in the past 

1400 



Katyayana stud- 

ied along with Panini and with Vyadi, the grammer of Indra 
under Upavarshopadhyaya in Pataliputra 40 T^ 



^fcfi 






lt?PT:l 42 



^ 



: Wft 



^ 121 

founded by Hiranyagarbha 5 Varshaganya and Yagnavalkya. 50 






The Sutra has been accused of being a more 
patch-work of different treaties, and though this is exaggera- 
tion, it is a confused text, which is only intelligable by the aid of 
the Yoga Bhashya, ascribed to Vyasa 51 "Pffsp* T3RHT 



The oldest and best commentary on 



this work. 52 

Gives the standard exposition of the Yoga principles. 53 



HRlf*1?> 



q, TPT 

Who (Vyasa) or may not have accurately rendered 

the originial sence, very probably moulding it in his 
views 54 IRT: ^m ^8fldlM^K 



<wiftr 



: t*WT: ^M: ^f Vyasa, the 

reputed author of the Brahmasutras wrote also commentry to 
PatanjaH's Yoga Sutra. 55 PP^ ^ ^ 

3rt*nn:i 



121 
founded by Hiranyagarbha, Varshaganya and Yagnavalkya. 50 



"ft Wo: "^gp!W: The Sutra has been accused of being a more 
patdi-work of diJEferent treaties, and though this is exaggera- 
tion, it is a confused text, which is only intelligable by the aid of 
the Yoga Bhashya, ascribed to Vyasa 51 t^t^T T^RPft 



The oldest and best commentary on 



this work. 52 T33c^ 3<fay!^1*i<i*% 4Ti*td4 

Gives the standard exposition of the Yoga principles. 53 



Who (Vyasa) or may not have accurately rendered 
the originial sence, very probably moulding it in his own 
views 54 TO: ^Pft ^tMCiKH^i^ ^^cRF^ ^T 1WT, fapiffq 

i cR^ ^Wt ^RraiPlRr "^F^f ?fcf 
^?rrift?IT: R 



i^ ?jftfl Vyasa, the 
reputed author of the Brahmasutras wrote also commentary to 
Patanjali's Yoga Sutra. 55 "SgRj^Frf 



&.-. 



\ 22 ' ; ^ : Cl ' : "^ '"""'^ "'' i '^' '" 

Ti^Tlfq As the commentary on the Patanjali Yoga Sutra being the 
work of the same Vyasa, this seems to me altoghter out of the 
Ques'don- 56 '^:-^^^^^^^^ ^f HTRT T^ 1%Tf^cRP^ ^Icf 
Ti"^: '^ '^' 1FTO T :I There are hundreds of peo- 

pie !> lAilia who have the name of Vyasa, 56 ^Rcf^ 
'IV^j/i^llH^lT: ?Rfff%raT: 1% iW^wl\ f^OTW^I 

^f^'A^.'i'^lcr, cfFflc^ -z^^^^r^r 



^,, ; ,.^^ qj^ffftuft- '{43,111 ) 

^T '^r^-;, ^ 







There can be no doubt that this Veda 
Vyasa quite a modem author and is no way connected with the 
author of the Sutras 57 "4w^trf "^TRT: 

"fltf, aiW JStfi: "^PRftfcf 

-^r-r^r:^ 



? ^s| His date Is probably 

before (7th Century) but nothing certain can be said 58 

Tap: 

^fe ^feW: 59 , aspftrt "^FRWcn^ft^: , 

, ^fc 



^ 
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frsfq 



VI<WI<=M 



3RcR 






Yoga Bhashya is an admittedly 



atascure and difficult text 64 



5 



iPi^: Vachaspati Misra, 
who commented on almost all the systems of the Hindu thought 
wrote on each, as if he believed in its doctrines 66 



3RftfcT:l 
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63. Purushottama Sarma : Patanjali Yoga Sutrani (Telugu) R1 

64. Prof. Ganganath Jha : Yoga Darsana, Preface, P.1 

65. Purushottama Sarma : Patanjali Yoga Sutrani (Telugu) 

66. Dr. S. Radhakrishnan : Indian Philosophy, Vol.2, Preface 



There must have existed Philosophical ideas 

and doctrines affording the necessary material for the founder 
to work upon 1 



3f patBnjali was not the founder of Yoga System of Philosophy, 
ffiranyagarbha, a Maharshi was the founder of this System and 
it was Promulgated by his successors Varshaganya, Yajnavalkya 
2 



etc., 

TlfiRFR 



According to 



Yajnavalkya Smriti, Hiranyagarbha is the founder of the Yoga 
System "and Madhava points out that this does not contradict 
PatanjaM's-authorship of the Yoga Sutra, since Patanjali calls Ms 
work 3?IRR Where the preposition *3|J implies that this state- 
ment follows primary revelation, and is not itself the first for- 
mulation of the system. 3 ^ViRi^I 



128 



W? tf*T: "^fcT, WFfRI ^T^T; 3MlRld 

Two 



verses from Hiranyagarbha's -work are quoted in the Vishnu- 
purana (3T?1.2, 31.13, 5, 5, 42, 45) and Varshaganya is men- 
tioned by Vachaspati Mishra. in his Bhamati Yajnavalkya 
Promulgated the same system in his Yoga, Yajnavalkya Gita 4 
*criWl (c 



4 3TT 



"4cf:l "cf^lftf P? ^iHia^iRicqi^ it must either belong to Hiran- 
yagarbha or Varshaganya 4 
HPT 



3iiiRci: yqi^<cvH"! ^d^l^H^HI^fd ifcT 



We know that all our great Philosophers whether Vyasa, Patan- 
jali or Gotama and even the father of all Philosophy, the great 
Kapila himself, when ever they wanted an authority for what 
they worte, everyone of them found it in the Upanishads and no 
where else 5 
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cTF? 



Of the techni- 

cial names of the six systems of Philosophy, two only occur in 
the classical Upanishads, namely Sankhya and Yoga or Sankhya 
Yoga 6 



The 



Upanishads which speak of the Sankhya theories refer to the 
Yoga practices as well 7 1wRl4lclclN+l: '<s^Pi^\: 
Its origin may be traced to prevedic ideas 7 



Crude conception of the value of ecstasy and hypnotictrance are 
to be met with in the Rig-Veda which also mention the word 
Muni (X.136). In the Atharvana Veda, the idea is very common 
that Super-natural powers can be obtained through the practice 
of austerities . Soon the conception of Tapas appears, giving a 
more ethical character to the discipline 7 

m 



3Tcf: 



^H.M.^ Katha, Swetaswatara, and theMaitrayana refer to 
the practical side of religious realisation as distinct from the the- 
oritical investigation of the Sankhya Yoga as a technical term 
occurs in the Katha, the Taithiriya, the Maitrayana Upanishads, 
but it cannot be said that the Yoga mentioned in them is identi- 
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cal with the Yoga of Patanjali. 7 ^HtSWf 3?lwf<^R?fcl^^ 



W: "^T: "^tb l.^fg^lciTW 2. 

7. 



11. " 

18. 



^PtfcTI 



r : 315ft 



Sft \ 

In one form or another, Yoga is to be found among all 
Indian ascetics including Buddhists and Jains 8 



< 
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Since the criticisms of the other 
Lools occur in the fourth part of the Yoga Sutras, and since 
le word *?fiF denoting the conclusion of a work occurs at the 
nd of the thirds it is suggested that the fourth part is a later 
ddition 9 



'"StcT 



ipt ^ The first chap- 

ar thus, in fifty one aphorisms, gives what may be called the 
lieory or the science of Yoga. An ardent and intelligent person 
an earn enough from this chapter alone to become a practical 

"ogin 10 WTi^^ 50 









:Rr ^PPR; 4 t' 

' 






195 



TW ^WW 51 



: 

jfir 
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:, 



t^RI^RPT: 



srfSpff^^ f^feftfT:! 

"i 



2 29) 






IcF:! 



w, "q^f, 



^FfS^Pt, 
.% 



ll^fFf 



The main interest of Patanjali is not meta- 
physical theorising, but the practical motive of indicating how 
Salvation can be attained by disciplined activity 11 



"?ftf TWIf^nnft ^tRRfspfw WR": ^Tgf^T:! Reli- 
gion is not in books, v^ in theories, not in dogmas, not in talk- 
ing, not even -in reasoning s it is being and becoming 12 tf^f ^T 
c|T "^^Tl%5 ^I cF^sf^T ^ 



- 
Ta'w The Yoga has come 
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> mean in the thoughts of many, posturing and nose dosing 13 



": The regulation of 
reath receives considerable emphasis, though Patanjali men- 
.ons it as an optional measure 14 TcN'Rrl : 3IFTRF? 

cTFT 



^ 195 ^nw PWI 134, 2*49, 

0, 51, 52 



.34) 
j.2*49) 



! 

T r !34) ' 



4 WffTPI 



W^IFIW; ir cfFT 



'Prana 



i not exactly breath. It is the name for the energy that is in the 
Universe 15 4 3IFF J "^TF? ^f "5 



s i V/hatever you see in, the Uni- 
erse, whatever moves or works, or has .life, is a manifestation 

f -this Prana. The sum-total of the energy displayed in the nni- 
erse is called Prana 15 Wlfif 
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^ 3PT: ^IcT f^^fJcF^ ^4 RWT 'The term Prana Is the 
world seed' 16 WW: t^RFT ft*lftf?r, 4 3foqfep- ^ ^ 

Wt t ( : Rt^^ 
^WPTHf 32FT: 



^qfR 

is this Prana that is manifested as motion the 
nervous motion in the Human beings or animals, and the same 
Prana that is manifesting as thoughts and so on 17 1FT T^ 



Now this throwing out and restraing the Prana is what is 
called Pranayama 17 j%:. ^FR[ -^sr 

, " 



'Hist, you must remember that tills Prana is not breath. 
But that which causes the motion of the breath, that which is 
the Vitality of the breath is the Prana' 17 



3PT: ?f!r ft^Frt^PlttW: I It is the energy that is in each 

body and if s most apparent manifestation is the motion of the 
lungs 17 <R^ 3rf^?llftsft[ cfF? 3CT 

^^71 cTCRIc^ We begin by controlling the breath, as the easiest 

way of getting the control of Prana 17 

' ^ft f^^Fk* 



- 
^ 
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%f?ffe 






The Yoga system of Cosmogony is the 
ame as that of the SanJdiya 18 

^T: 



f:l 
TsftfKRcn?^ Yoga Shastra promulgated by Patan- 

di which also bears the name of the Sankhya Pravachana 19 . 

Yoga 



utra designates itself Sankhya Pravachana exposition of 
.ankhya Tlll^IM^HP^ "W^K ^fcf ^tf^TR? 

Closely allied Philosophy with 



tie Sankhya is the Yoga 21 



The other pliilosophers, though occasionally dif- 

ering from Patanjal in some philosophical points, have as a 
tile, acceeded to his method of practice a desided 'consent 22 



wra, . 



Believe nothing 
mtil you find it out for yourself 22 '^Tra?^f ^ 

IT^!;_ "^ ^ ^^3^": HFTFI ^T, The Hindus 

ilone of Mankind, have oenetrated behind the vieL and 
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loving, but wisdom itself 23 




ftfcf ^ ^^flPTJIPT:! The system of Kapila, called the 
Sankhya or rationalistic, in it's original form, and in it's theistic 
development by Patanjali 24 



The SanMiya Philosophy declares itself fearlessly as un- 
Iswara, Lordless leaving to another Philosophy, the Yoga, to 
find in the old Sankhya system some place for an Iswara or a 
personal God 25 lir 



irafiri 



The Iswara. here referred tn ic nnt 
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The IswaraofYogaDarsana 
therefore, is nither the reality behind Nature, nor any universal 
being in which Human selves find their unity 26 "%K?Pf 

: I He is nither the ruler of 



nature nor the moral govemer of the Universe. 26 "*?: 
W^: 1\ T*lft: fPtcfTSft HI U: Who was never touched by 
Klesha, the defects of ignorence 26 

*fcc|T, . out of the multitude of Punishas in the Universe, he is 
special Purusha 26 



Yoga is in its tenets as athesitk as 



Sankhya 26 



l He is nowhere spoken of as the Greater, nor 
even as the consiousness permitting through all existence 27 

^ 



He is spoken of only as an object of devotion, 
devotion to whom leads to highest results 27 W3r. ^: 

frl^l^^^ ^FTFPl^fl "Ifecf: 

The idea of super-natu- 



ral beings may rouse to a certain extent the power of action in 
man, but it also bijings spiritual decay. It brings dependence, it 
brings fear, it brings superstition 28 



psnr, 



1.23) ^^aPronR^ sift 



?fir ^q^: 313 



zffrj* Trarf^ftfcr 3pf:l The word Yoga comes from a 
Sanskrit root which means 'to go' "to trance 5 to meditate' 29 W 

TP7 



^lf^ 



ffcT 



"TOTiRP^S 



?f?f " 



^ To a later period belong the treatease on Hatha Yoga 
which are practical manuals giving rules on external aspects of 
Yoga, such as posture, breathing, diet and so on, as opposed to 
Raja Yoga of Patanjali, which is chiefly concerned with medita- 
tion 31 ^ld^mi^*lVllc^ f^^WFI^ 1 ? 3!T^RlSlfW^ 
T PIHf ft<2WRfef^ 



r: cfR 

The excercises of mental concen- 
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tration or in later commentaries distinguished by the name of 
Raja Yoga, the external expedients are called Kriya Yoga 32 



Yoga tatva speakes of four kinds of Yoga - 
Mantra Yoga, Laya Yoga, Hatha Yoga and Raja Yoga. Patanjali's 
Yoga is of the last kind, since it deals at length with the powers 
of stilling the mind and attaining Samadhi 33 Tfa, ePT, IP3, 



^5^^ There 
are two kinds of Yoga. Hatha Yoga and Raja Yoga. The Hatha 
Yogi practices phisical excercises, Ms goal is to acquire super- 
natural powers: Longivity and the eight psycic powers. But the 
aim of Raja Yoga is the attainment of devotion, ecastic love, 
knowledge and renunciation of these two Raja Yoga is the bet- 
ter 34 I^wfpj: IwVf: "5fcT ^T: tgfw^:l ?3%lt 

cFR 



ipr 



HPRI 



^ ftrfcrrftf||pT: 

01. Dr. S. Radhakrlshnan : Indian Philosophy, Vol.2, R249 

02. Pt. N. Bhashyacharya : The Age of Patanjali. P.22 

03. Dr. S. Radhakrishnan : Indian Philosophy, Vol.2 f P.338 

04. R. N. Bhashyacharya : The Age of Patanjali, P.24 

05. Swams Vivekananda : The Complete Works, Vol.3, P.395 

06. F. MaxMuifer : The Six Systems of Indian Philosophy, P.84 
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07. Dr. S. Radhkrishnan : Indian Philosophy, Vol.2, 

08. A.A. Macdonell : India's Past 

09. Prof. S. Das Gupta : The History of Indian Philosophy, P.230 

10. Ramaprasad : Patanjafi Yoga Sutras, P.5 

11. Dr. S. Radhkrishnan : Indian Philosophy, Vol.2, P.338 

12. Swam! Vlvekananda : The Complete Works, Vol.3, R395 

13. Rama Prasad : Patanjali Yoga Sutras, P.VSIf 

14. Dr. S. Radhkrishnan : Indian Philosophy, VoL2, P.249 

15. Swami Vivekananda : The Complete Works, Vol.1, R223 

16. Prof. KokSIeswara Shastri : A Interpretation of Sankara 
Vedanta, R70 

17. Swami Vivekananda : The Complete Works, Vol.1, R223, 267 

18. Rama Prasad : Patanjal! Yoga Sutras, P.5 

19. Madhavacharya : Sarvadarsaoa Sangraha (Tetugu) 
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